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PREFACE. 


HE author of This and 
= be Former Letter to Mr. 
MT St. is hitherto unknown 
„ the world : and de- 
res to continue ſo ; 
" as being one who writes 
with no other View than that of ſerving 
God, and the Biſhop. 7 ſerve em both 
(as I imagine) if I ſhew that their Ad- 
verſary's arguments are ſo very weak, fo 
very inconfiderable, that even My abili- 
ties are enough to refute 'em. If a man, 
who has But an inferior capacity ; who is 
but very young and conſequently inexpert 
in controverſy ; and who never Publiſh'd 
any thing before upon any ſubjeft what- 
feever ; I ſay, If ſuch a man ſhoud hap- 
pen to be a Match for HIM, who, by the 
A 2 Great 


* PREFACE. 
Great Dean of Chicefter S confeſſion, bh | 


written better for the Committee than the 
Committee it {elf, 


The B. of anger certainly may 1 
at his Enemies: 


Tue Dean and the Committee may 4. | 
Aſham'd of Themſelves ; f 


And Truth may triumph over Sophity, 
and Error. : 
| 
Other more as Imployments give . 
me ſo very little leiſure for Writing, that 
1 confes I had never troubled the World 
about Mr. Stebbing, or Controverſy, ha 
not My Intereſt been interwoven wich 
theirs who think emſelves concern d 4s ; 
_ Chriſtians in the preſent Debate; and not 
as Chriſtians only, but, as Men. 'Tis My | | 
buſineſs to ſtir in it, Becauſe I have Teal: } 
Tis the bufines of Others, Becauſe they 
Have Abilities. 7 think indeed tis the 
Duty of every one mh enjoys the Benefits 
, Nature and the Goſpel, to Defeud 
Both: and not to let the Reaſoning Faculties 
they are bleſs d with, be idle in ſo Good a 


_ Cauſe; 
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cauſe : but to imploy em either in One 
part of it, or Another: In One part of 
it, as Men; in Another, as Chriſtians. 


'Tis a ſhame indeed that Chriſtians 


ſbou d be Strangers to the Intereſts of 


Chriſtians ; and that what's the Cauſe of 
All Mer, ſhoud have Any of them to * 


poſe it. 


M' * 
will anſwer wir h more argu- 
ment, and leſs ler than you have a 


title to. Ya, own writings abound 


with Invectives: But with ſuch as are ſo 


very Unmannerly, and ſo exceedingly 
Weak, that they neither Deſerve an An- 
ſwer, nor Require one. 


The Chriſtian therefore wil Reject em, 
as matters that neither concern the Biſhop, 
or the Chriſtian : *7zs below the Biſhop, 
to take notice of em; Tis below the 
Chriſtian, zo retort em. 
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A Second LETTER to the 
Reverend Mr. Stebbing. 


FFP 


HE Chriftion's firſt Letter to 
you, was in anſwer to your 
ſtrange account of Sinceri- 
xy: This, ro your Defence of 
it. The Main thing you De- 
fend, is your argument about 
an Erreneous Conſcience: The 
Main thing I at preſent Oppoſe, is Thar argument. 


I ſhal ſpeak, firſt of all, to other points in your 
Preface, briefly, and by the Bye. 


P. Whether a man, to whom the goſpel is reveal'd, 
Forfeirs his richt to god's Favor, by Rejecting che 
conditions of it, as propos d in the goſpel, The bi- 

| ſhop has never hitherro .made it a diſpute; never 
wil: nor whether the church has a right to Declare 
a man out of god's Favor, as he's Declard in the 
goſpel, when this is manifeſtly the caſe. But whe- 
ther the church has a righr ro Declare him ſo, when 
this is poſibh NOT the caſe; or To determine at 8 
All times, whether ir 5s or 0; or Whether ſuch a 
man can be really Sincere when this is really the caſe; | 
or Whether ſuch a Declaration of the church is any | 
thing | 


: © 
thing more than the church's mere Declaration: are 


difficulties thar have been Ofren raisd, Seldom taken |, + 
notice of, Never remow d. | . 11. 
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What things are indifferent : 

Who, and who nor, inſincere : n 

What injunctions of the church are lawful; and 3 | 
% JUDGES of their lawfulnes: 


I refer to the intended Remarks on your Firſt 
piece, 


* e N ‚˖ 
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ib. Mr. Seb. puts a new ſenſe of his Own, not theBp.'s, 
on the Bp.'s expreſſion of coſting our of gad. Favor, 

9. when he calls it only excommunicating, i.e, (as ex- 
plain'd by himſelf ) exclufion ow viſible communion. 


ib. As to a FEED chriſtian's 88 Disbelieving 
any ching in 6 „ nor any man 
has a notion of it. | 


Is certainly true chat every chriſtian, as ſuch, is 
oblig d to Believe every thing in the goſpel, becauſe 
in the goſpel ; is Puniſhable by the Cenſures of the 
church, for Disbelieving it, if known by the church 
ro Disbelieve ir: L Bur that he is nor oblig d to Be- 
lieve it in the CHURCH's, ar in any other ſenſe than 
HIS OWN, as proposd to him by his own ſin- 
cerity: may therefore fincerely Believe it in HIS 
oN ſenſe without Believing it in the CHURCH'S: 

In theſe circumſtances, is not chargeable with 


Disbelieving the goſpel; is not puniſhable for Disbe- 
lie ving che church, 


T7 


. 11] A little, poor, impudent, wicked accuſation ! (a 


vouring of nothing bur your own Weakneſs, and of 
that Uncharitable temper you write for. 


. 12. Wil be anſwer' elſewhere. ---- Tis only calling 


the church's Authority to Judge of men's Hearts, 


| not an Authority to Fudge of men's Hearts, but Fudging 
| the Outward actions of men conſider d as affecting the 


good order of the Body Spiritual. 


P. 13. Excommunication is puniſhment, The church 


p— either nor puniſh at all ; or only for undoubted 
Guilr. 


P. 14. You and the Com. confes his Lp. ſaid Black ; * 


but are confident he meant White. 


. 15. You palliate the Com. s profane (I had almoſt 


faid blaſphemous ) expreſſion, by calling it an im- 
F. 


P. 16. This p. is a circumlocutory Nothing. A ridicu- 
lous ſenſeles conſtruction of the word C Affected]. 
The man certainly miſtook an A. for an E. and 
meant a criticiſm on [Effected]. . 


From p. Here comes a great point which you ſay Making 
py to, i. e. a Great deal not to the purpoſe. You retract 

a a former blunder ; propoſe an emendarion ; blunder 
agen. Your abſurdiry indeed becomes new, by 
being cxpres'd ane w: for, whereas in your fore-going 


tract you had ſaid It is 4 Sin for a man to act ac- 
B cording 


„ 


cording to &c; you now call upon the world to 
correct it He is in 4 ſtate of fin even whilſt he acts 
according to &c. By this very correction you tell 
us thar your argument was a Bad one, and your 
head a Worſe for thinking it a Good one. You 


undertook, you know, to pur a parallel caſe with 


his Lp's in oppoſition to his Lp's; a caſe where it's 
damnable to do, and damnable not to do, the ſame 


thing; or (in other words) where a man becomes, 


neceſſarily, and immediately, guilty of a damnable 
Sin by doing, and likewiſe becomes neceſſarily, and 
immediately, guilty of a damnable Sin by not doing, 
one identical thing. This, you know, was the caſe 
pur by his Lp. with reſpect ro Mr. Nelſon and the 
Nonjurors. For tho he expreſs d it thus, ------ 
[Mr. Nelſon is caſt out of god's favour (3. e. fins 
damnably) which way ſoever he acts] yer the caſe 
it ſelf ſpeaks that his meaning was, [Mr. N. is caſt 
out of god's favour (i. e. fins damnably) by acting 
which way ſoever he acts. This you know. There- 
fore, when you ſpoke of an erroneous conſcience as an 
inſtance that was the ſame exactly with his Lp.'s, 
twas incumbent on you to prove what you pro- 
mis d to prove, namely That a man who has ſuch 
a conſcience fins damnably not only by acting A- 
gainſt his conſcience, but by acting According to it. 
Inſtead of this, you very ſagaciouſly tel us, that 
a man who has an erroneous conſcience thro' his 
own fault, is for that reaſon in 4 ſtate of ſin which 
way ſoe ver he acts, as being in the ſtare of ſuch an 
erroneous conſcience (which is a ſtate of fin) which 
way ſoever he acts. I inſiſt upon ir, that the 
argument call d upon you to ſhew, not that a man 
who 
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5 
who has ſuch an erroneous conſcience, is in 4 ſtate 
of fin, but that he falls into a ſtate of fin, whieh 
way ſoever he acts, that he falls into ir, by acting 
which way ſoever he acts; by acting in obedience to 
it, in like manner, as by acting in oppoſition to it. 
Jo do this in a few words, was your buſineſs; 
and not To ſpend a number of pages in ſaying no 
more, than that He who is in a ſtare of fin, is in 
that ſame ſtare of Gn, as long as he is in that ſame 
ſtare of fin : or in other words, that He who has 
an erroneous conſcience, contracted rhrough his own 


fault, (let him act which way he wil) has ſuch an 


erroneous c. as long as he has ſuch an erroneous 
c.: if he acts in conformity to it, he's in poſſefſion of 


it; if he acts in contradiction to it, he's in poſſeſſion 
of it; ſo, which way ſoever he acts, he's in poſ- 
ſeſſion of it: 1. e. Mr. Stebbing, if he talks ſenſe, is 
Mr. Stebbing: Mr. Stebbing too, if he talks non- 
ſenſe, is Mr. Stebbing : ſo, Mr. Stebbing, which way 


Extraordinarily true! 


So far, you ſee, I have taken your expreſſion, 
That a man who has an erroneous conſcience con- 
tracted thro his own fault, is in a ſtate (i. e. in a 
damnable ſtare) of fin which way ſoever he acta, to 
mean, That he is ſo Becauſe which way ſoever he acts 
i. e. whether according to or againſt his erroneous 
conſcience contracted through his own faulr, his 
erron. conſc. contracted fo ſtill continues an erron, 


conſc. contracted ſo. 


B 2 This 


ſoever he talks, is ſtill Mr. Stebbing. ----- Verily and 


(8) 


This argument, if repreſented in a ſyllogiſtical 
light, will ſtand thus: 


m has ſuch an erroneous c., Which way 


foever he acts, is in the ſtare of ſuch an erron. c.; 
Bur Whoever is in the ſtate of ſuch an errone- 
ous c., is in a damnable ſtare of fin ; 
Ergo, Whoever has ſuch an erroneous c., 


Which way ſoever he acts, is in a damnable ſtare 
of fin. 


The caſe you pur of an erron. conſc, if taken 


fo, I confes, is True in fact; but then intirely Fo- 
reign to the purpoſe you bring it for, becauſe intirely 
Foreign to the caſe of Mr. N. On the contrary, if 
we take it thus, ----- that a Man who has an erro- 
' neous c. is in a damnable ſtate of fin which way 
ſoever he acts by acting which way ſoever he acts, 
the caſe you put is intirely To the purpoſe, bur then 
egregiouſly Falſe in fact. That it is Falſe in fact, 

Ill endeavour ro convince you, and with all the 
clearneſs I can. In order to it, I take leave to diſ- 
agree with you in p. 17. where you explain your 
ſelf by telling us that, he who has an erroneous 
conſcience thro his own fault, fins By that ſame act 
wherein he follows it. So then, according to you, 
when he acts, he ſins, not as Having an erron. 
conſe. thro his own fault, not as Following thar 
erron. conſc., but as Doing that ſame act wherein 

he follows ir. But, if he ſins as doing (i. e. by do- 
ing) that ſame act, then Thar ſame act wherein he 

follows his conſc., is Sin; is fin, not on the ſcore 


of 
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of his Having ſuch an erroneous conſc. when he 
does it, but on the ſcore of his Doing it. But, 
pray, how comes it to be fin on the ſcore of his 
Doing it? What makes it ſo? Either ir Self, or 
ſomething Extrinſic to it Self: Tis certain now, 
that no act which is ſinful, (conſequently nor his, 
can be made ſo by it Self, Becauſe al acts, con- 
ſider d in Themſelves, are indifferent; If then by 
ſomething Extrinſic to it Self, the queſtion is what 
this ſomething Extrinſic is: Is it his Having ſuch an 
erroneous c. when he does it? No: I have prov'd 
the contrary, and wil, by and by, illuſtrate the 
proof of it: Is it his Follwing ſuch an erroneous 
c.? No; for, Following his conſc. (whether right 
or erroneous, Whether erroneous unavoidably, or 
through his own fault) is no fin: conſequently the 4 
wherein he follows it, can derive no finfulnes from 
his Following it What then this ſomething Ex- 
trinſic is, from whence it derives it's ſinfulnes, 1 
call upon you, 4 who ſay it is finful, to con- 
ſider. x 


vou! tel me perhaps 


That the Continuing i in an erron, conſc. contracted 
thro one's own Fault, is Sin: 


Thar Doing that ſame act wherein one follows 
ſuch an erron. conſc., is Continuing in it; 


Erg. That Doing that ſame act wherein one fol- 
lows i ir, & Sin, 


This 


(10) 


This ſeems to be the argument you offer at in 
p. 21. 


The anſwer is this; That it is not The MERE 
Continuing in an erroneous conſc. contracted 
thro one's own fault, but The Continuing in it 
THRO ONE'S ON FAULT, that con- 
ſtirures the /in of Continuing in it. 


Bur even if the MERE Continuing in it, were 
ſn, you cou'd not thence infer that Doing that ſame 
act wherein one follows it, is ſin: For tho' indeed 


At the ſame time when one Does that ſame act, 


one Continues in ir, yet one's Doing that ſame act 
is not reipſa CONTINUING, but a neceſſary 
CONSEQUENT of Continuing, in it. So that 
the ſin you ſay every Man commits by Doing the 
act wherein he follows ſuch an erroneous conſc., 
as ir muſt be ſuppos d to COM MEN CE the 
very time he Does it, and B Y his Doing it, cann' 
be ſaid to be the ſame fin or any part of the ſame, 
that's annex d to what, in the order of nature, was 
prior to his Doing it: i. e. cann't be ſaid to be the 
fame ſin, or any part of the ſame that's annex d to 
Continuing in an erroneous c. contrafted through 
bis own fault, ſuppoſing it to be true that a Degree 


of fin is really annex d to the ME RE Continuing 


in an erroneous conſc. contrafted through his own 
fault. If therefore it is no Part of that ſuppos d 
ſin; If it is not Any ſin at all, unles it be a Part of 
it: che conſequence is, that It is uo fin, 


This, 


[28-3 


This, I think, overturns the Poſition, and if fo, 
every argument and doctrine you build on the Poſi- 
tion, that Whoever has ſuch an Erroneous conſci- 
ence, fins by that ſame act wherein he follows his 
conſcience, ----- When you ſay he ſins By that ſame 
act, your meaning can be no other than that He 
commits fin eo inſtante, when he does that ſame act, 
and by Doing ir. But I have ſhew'd that his Do- 
ing that ſame act, is no fin merely On the ſcore 
of his Doing that ſame act; that ir is no fin On the 
ſcore of his Continuing, when he Does it, in an er- 
roneous conſcience long ago contracted thro his own 
fault; that it is no fin On the ſcore of his Continuing 
thro his own fault, in an erroneous conſcience when 
be Does it. Now, as his Doing this ſame act, is 
no ſin in any one of theſe three reſpects, I think I 
am right when I conclude, ------ That it is 20 
Sin, 


So much in anſwer to your Poſition, That « man 
who has an erroneous conſcience thro his own fault, 


| ſins, (or is in a ſtate of ſin) which way ſoever he 


acts. I have ſhewn that this poſition may be taken 
in 2 ſenſes: that, In the true ſenſe, it is impertinent: 
that, In the pertinent ſenſe, it is falſe. I have argued 
againſt it in both theſe ſenſes : I beg leave to in- 
large upon the argument; ar leaſt ſo far as ro de- 
monſtrare, that No man who has a conſcience fins 
fully erroneous, can be faid to fin, i. e. to contract 
an additional degree of tin, by Doing that ſame act 
wherein he follows it. 


In 
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In order to this, I'll make two ſuppoſitions. By 
the Firſt, I'll ſuppoſe that at Error, as Error, is 
fin : By the Second, that no Error, as Error, is 
fin: From the Former of theſe 2 ſuppoſitions it 


follows that an erroneous conſc., 4s erroneous, is ſin- 


ful. If on this ſuppoſition you argue, that An act 
wherein one follows this ſame conſcience, is ſinful, 
the meaning of this your argument, as hinted be- 
fore, muſt be this : ---- That Doing that ſame act 


is eo inſtante Committing fin by Doing that ſame 


act. Now, in reality, he who does that ſame act 
wherein he follows this ſinful conſc., does nor eo 
inſtante COMMIT fin; bur CONTINUE 
in it: i. e. he Continues in the fin of having this 
' finful confcience. Not that his Doing this ſame act 
in obedience to ſuch a ſinful conſc. is reipſa. Con- 
tinuing in ir: No; It may be faid indeed to diſ- 
cover, but not to conſtitute, his Continuing in ir. 
The thing he does is no ew fin, but an operation 
of che old one. Such a man's condition, is like the 
condition my own Watch was in a day or two agoe : 
[ had fer it at 1. when it was 12. by the day: 
Accordingly, when it was 1. by the day, twas 
exactly 2. by the Watch. Which, pray, muſt be 
blam'd for the Irregularity of the watch; the 
watch, or the owner of it? not the watch; for, 
the watch, you ſee, is perfectly Regular, keeping 
ſtrictly Right according ro the owner's Pofition of 
it; and Errs, not by That ſame act wherein ir 
follows it's Erroneous Poſition, but by it's Erro- 
neous Poſition. Now, tis plain that this Errone- 
ous Poſition was wholly Antecedent to, and wholly 

Inde- 
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Independent on, That ſame act wherein ir follow d 


this Erroneous Poſition : that conſequently the Er- 


£ ror of the watch, as being annext to this Erroneous 
| Poſition, was wholly Antecedent to, wholly Indepen- 
dent on, that ſame act wherein ir follow'd this Er- 
roneous Poſition. . The caſe I put, I think, is 


parallel to yours; at leaſt more parallel, than yours 
to his Lordſhip's. 


1 knee, Sir, you love a Cavil, and to object 
only for the ſake of objecting. That temper may 
induce you to take notice that a Watch is neceſſary 
in it's Motions : a Man not ſo in his Actions: that, 
conſequently, there's a mighty difference between 
this caſe and your own. I anſwer, that As a Watch, 

if it Goes as it ought, muſt neceſſarily Go in that very 
Way wherein it follows it's Poſition ; ſo likewiſe a 
Man, if he Does as he Ougbe, muſt as certainly (To 
avoid caviling, I won't ſay neceſſarily) do that very 
Act wherein he follows his Conſcience, 


When I call this Going of the Watch, Acting, I 


mean to ſpeak Unphiloſophically, for the fake of 


keeping as cloſely to your Own terms as I can. 


I have ſhewn now that the act wherein one fol- 
lows this ſinful conſc. is no fin, conſider d ſingly as 
that ſame act: derives no finfulnes from following 
this ſinful conſc.: is not the fin of continuing in this 
ſinful conſc.; derives no ſinfulnes from that fin; 
---- There is but One ſenſe left now wherein ir 
can be ſuppos d ro partake of the ſinfulnes of this 
ſinful conſc.: : namely, By being deem d 4 branch 


C of 
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of the Sin of having contracted this finful conſcience; f 
as being the product of ſuch a finful conſc. If fo, then 3 
indeed he who has this ſinful conſc. does not com- "= 
mit any new fin by That ſame act wherein he fol- 2 
lows his conſc., but eo inſtante commits a part of 44 
the ſin of Having long before contracted ſuch a ſinful 
conſc. So then, according to you, a part of the obe 
ſin of Contracting ſuch a ſinful conſcience, is com- Io 
mitted ex poſt facto, by doing quite a diſtinct thing, begs 
by doing a thing intirely remote from Contracting 
ſuch a finful conſcience, 1. e. by a man's Doing an 
act wherein he follows ir. ----- Bur, if his Doing In 
that ſame act, wherein he follows ir, is a part of * 
the Sin of Contracting ir, then that ſame Act muſt BE... 
in this preſent argument be deem'd a part of the 1 
Error of his conſcience (becauſe in this preſent ar- ] " 
gument, tis only with a view to the Error of his I th 
conſcience, that his Contracting it is ſuppos d to be 
a Sin): Now, if That ſame act wherein he fol- | - 
lows his Erroneous conſcience, is 4 part of the Er- RF 
ror of it, then Take away that ſame act wherein he = " 
follows his Erron. conſcience, and the Error of his : 
Conſcience wil be ſo much the leſs: ---- Bur ler me p 
tel you once more, that A conſcience Erronevus in : 
it's Dictates, becomes not leſs Erroneous in it's Di- E 
ares by one's Omitting the act that's injoin'd by it's g 
Dictates, any more than A man when he is Hun- 8 
( 


gry, becomes /efs Hungry by Not eating Immedi- 
arely. In ſhorr, whoever does an act wherein he 
refiſts this erroneous conſcience, does not exchange, 
bur duplicate guilt : As he acts in reſiſtance to his 
conſcience, he is guilry of acting in reſiſtance to his 
conſcience; As, at the time of his Acting, he 
5 ſtil 


tis) 


ſtil continues in a conſc. that's erroneous, he is ſtil 
guilty of continuing in it; and as the guilt of his 
continuing in ir, conſiſts wholly in his continuing in it, 
even then when he Acts in contradiction to it's finful 
commands, he rerains as much guilt on the ſcore of 
Acting in obedience to em, as if he really Acted in 
obedience to em; becauſe that way he as much 
continues in an erroneous conſcience, as this 
x way. | 


Your Impropriety 1s as extraordinaty as your 
Imperrinence, if you til inſiſt upon it, that when 

you ſay Whoever does an act wherein he follows 

an erroneous conſc., fins by Doing it, You mean, 

not that the ſinfulnes is annex'd to his Doing ir, 

| bur to his Continuing in an erroneous conſcience ar 
> the time of his Doing it; and yet that, ar the 
time of his Doing it, it is not his Continuing in an 
erroneous conſc., but his Doing ir, that makes ir a 
Sin. This ſame meaning of yours, if expres d as 
it ought ro be, wil ſtand thus: ----- When I fay 
a man fins By that ſame act wherein he follows his 

* erroneous conſc., my meaning is, not that he fins 
* By that ſame act wherein he follows his erroneous 
* conſc., but By continuing in his erroneous conſc.; 
Land yer ſtil my meaning is, that he fins not By 
continuing in his erroneous conſc., bur By doing 
that ſame act wherein he follows his erroneous 
conſc. If you write agen, ler me intreat you 
ro ſpend fewer pages in telling us theſe two things; 
Thar a man who Does an a& wherein he fol- 
lows his erroneous conſc. ſins By doing that ſame 
act; and, That a man who does an act where- 
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in he follows his erroneous conſc., does not fin By 
doing that ſame act. If it be true that the whole 
of his ſinfulnes when he Does that ſame act, con- 
ſiſts only in his Continuing in this erroneous conſc., 
It cann'c be true too, that it conſiſts, or that any 
part of it conſiſts, in his Doing that ſame act where- 
in he follows this erroneous conſc.; nor conſequently 
that he ſins by Doing that ſame act, Unles his Do- 
ing that ſame act, is re ipſa Continuing in this errone- 
ous conſc.; but that his Doing it, is not re ipſa Con- 
tinuing in an erroneous conſc., I * prov'd al- 
ready. 


Many, I know, thro want of reflection, are in- 
duced to believe, that To continue in an erroneous 
conſc., and To do an act wherein one follows it, 
are one and the ſame thing. From this Diſguis d ab- 
ſurdity, a Plain one wil follow. For if This be true, 
By virtue of This truth it is not only true that Do- 


ing that act wherein one follows an erroneous conſc. 
is continuing in an erroneous conſc, but likewiſe that 


continuing in an erroneous conſc. is Doing that act. 
Now that this laſt is falſe is apparent to every body: 
for (as I obſery'd before) That a man who continues 


in an erroneous conſc. Continues as much in it when 


he Does an act wherein he follows it not, as when 
he Does an act wherein he follows ir, is certain; 
and therefore tis as certain that if Continuing in an 
erroneous conſc., and Doing the One of theſe two 


acts, are identical; then Continuing in an erroneous 


conſc., and Doing both of em, are identical. So then, 
Continuing in an erroneous conſcience, is, at one 
and the ſame time, both Doing an act wherein one 

follows 


fc 
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follows it, and Doing an act wherein one follows i it 
nor. ---Abſurdiry it ſelf! 


All this while, you ſee, I have ( arguments grats:) 
proceeded on a ſuppoſition that Error, as Error, is Sin; 
In conſequence of this ſuppoſition, have ſhewn that 
Doing an act wherein one follows an erroneous 
conſc., is no Sin; Why? Becauſe it does not contri- 
bute to or partake of that erroneouſnes, which, ac- 
cording to the preſent ſuppoſition, is the only thing 
that can * it a Jin, 


*Tis neceſſary now to obſerve, that if it actually 
did contribute to or partake of that Erroneouſnes, 
ir wou'd not therefore be a fin. Why > Becauſe, in 
reality, Error, as Error, is not Sin. The conſe- 
© quence is, that the whole ſinfulnes of contracting 
or continuing in an Erroneous conſcience, conſiſts, 
not in contracting or continuing in an Erroneous 


conſcience, but in contracting or continuing in it 


thro' one's own fault. When you argue therefore, 
that the ſinfulnes of Continuing in an erroneous 
conſc. does, part of it, confiſt in Doing an act 
wherein one follows that conſc., your argument is 


overturn'd by this conſideration; namely, Thar the 


ſinfulnes, and the whole of the ſinfulnes of Conti- 
nuing in an erroneous conſc. conſiſts in Continuing 
in it thro' one's own fault: But if the whole of it's 
ſinfulnes conſiſts in this, then no part of it conſiſts 
in Doing an act wherein one follows this erroneous 
conſc., unles Doing that act, is Continuing in an 
erroneous conſc. thro' one's own fault; But that Do- 
ing that act, is not Continuing in an erron. conſc. 
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thro' one's own fault, is apparent: becauſe; as 1 
ſhew'd before, tis by no means true, that Doing an 
act wherein one follows an erroneous conſc. is re 
ipſa Continuing in it; Nor if it were fo, wou'd it 
it be true, that it is re ipſa Continuing in it chro 
one's own Fault; for, no body will ſay that Doing 


an act wherein one follows one's conſc. (whether 


right or erroneous) is, in it ſelf, a Fault. 


This, Sir, L hope, is a full anſwer to your argument, 
when you ſay that Whoever does an act wherein 
he follows his erroneous conſc., tranſgreſſes a divine 
law; that Whoever tranſgreſſes a divine law, does 


thereby fin; that therefore Whoever does an act 


wherein he follows his erroneous conſc., does there- 
by fin. --- Here what you call a tranſgreſſion is in- 
deed no tranſgreſſion of Duty but a performance of 
it: becauſe, by your own ſuppoſition, his conſcience, 
which is the only thing that can inform him what is 
a performance of his duty, does, at the time of his 
Doing this act, inform him that what you call 4 
tranſgreſſion, is a performance of his duty. If in 


this caſe performance of duty claſnes with perfor- 


mance of ſome particular divine law, WH AT is he 
ro anſwer for? Not for Doing his Duty; therefore 
Not for Doing (in order to it) that ſame act wherein 
he follows his erroneous conſc., and by ſo following it 
tranſgreſſes ſome particular divine law: For what then ? 
Why, for firſt Contracting, for afterwards Conti- 
nuing in this erroneous conſcience, thro his own 
fault (if really contracted and continu'd in, thro his 
own fault). If ir ſtil be objected that his Doing 
the act wherein he follows this erroneous conſc., is 

Conti- 
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Continuing in it thro his own fault; it ſtil may be 
anſwer d, that the Doing that act, is neither re pſa 
the Continuance of his erroneous conſc. thro* bis 
own fault, nor re ipſa the Continuance of his erroncous 


conſc.; but is a natural and ſinles operation of that 
Conrinuance. 


In ſhort; your argument of A man's finning by 
that ſame Act wherein he follows his finfully Erro- 
neous Conſcience, and my own anſwer to it, may be 
illuſtrated by the following example. 


A fooliſh Maſter commands his Servant to do a 
very fooliſh thing; The Servant, as an obedient Ser- 
vant, does the thing he's commanded to. Now, 
ſay I, rhe fooliſpnes of his Doing this thing wherein 
he obeys his fooliſh Maſter's command, does nor 
confift in his Doing this thing, bur in his fooliſh Ma- 
ſter's Commanding it: and therefore does not com- 
mence with his Doing it, but with his fooliſh Ma- 
ſters Commanding it: is conſequently not His folly, 
bur his Maſter's: was as much folly in his Maſter 
before he Did it, wou'd have been as much if he had 
not Done ir, as ir was when he Did it. A fooliſh 
Command is as much a fooliſh Command, when 
Diſobey'd, as when Obey'd. ----- The caſe of aw | 
erroneous Conſcience is, I think, exactly the 
- ſame. 


[ have ſhew'd now, that Following one's Conſcience 
(whether rigbe or erroneous, whether innocently or 
finfully exroneous,) is no ſin: I have indeavour d to 
ſhew that Doing that ſame act wherein one follows 

it, 
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ir, is no fin; In order to this, I have prov'd that ir 
is no fin on the ſuppoſition that An erroneous conſc. 
as erroneous, is finful; have prov'd, that it wou'd 
not really be (in, if it were ſo on that ſuppoſition ; 
becauſe that ſuppoſition is a Falſe one. I have in- 
deavour d to prove that it is no fin on the ſuppoſi. 
tion that this $I _ Fonlc, is .Erxpneous thro 
one's own faulty, In order to this, 1 have provd that 
Doing an act in obedience to this ſinfully Contradted 
conſc. derives no ſiufulnes from it's being ar firſt 
Sinfully Contrafted : Have prov'd that Doing this 
ſame act is nor e ipſa Continuing in ſuck an errone- 
| ous conſc.; have prov'd too that If it were fo, 
twou d be no Sin, unles twere re ipſa Continuing in 
ſuch an er. conſc. :hrꝰ one's own Fault; have prov'd that 
Doing this ſame act is, in it ſelf by no means a Fauit; 
that therefore Tho' one's Doing it were really Con- 
tinuing in ſuch an erroneous conſc., twou'd not be 
Continuing in ir thro' one's Fault; that conſequently 
_ one's Doing an att in conformity to an erroneous con- 
ſcience Sinfully Continu d in, is not the fin of ſinfully 
Continuing in that erroneous conſc.: I have prov'd 
likewiſe that it derives no ſinfulnes from that Sin. 
If now this ſame act is no fin in any of the aforeſaid 
reſpects ; In a word, If one's Doing it, is neither 
committing nor continuing in Sin, or (To uſe your 
new expreſſion) is neither contracting nor continuing 
in a STATE OF SIN; 3 the conſequence, I told 


you before, and I tell you agen, is, that It is u0 
Sin. 


You lee, Sir, I have conſider d your doctrine 
(of a man's ſinning By that ſame act wherein be fol- 
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lows bis conſeience) i in Many different acceptations. 


Tis capable of EACH of em; Tis true in 
NONE of em. 


The Summ of the whole matter is this; The 
guilt of a man who does an act wherein he follows 
an erroneous conſc. does not become guilt eo inſtar te 
when he does that ſame act, and by his doing that 
ſame act wherein he follows an erroneous conſc. ; 
bur is a guilt that's involvd and wholly involv'd in 
the antecedent guilt of Having ſuch an erroneous 


 _ conl(c. thro his own fault: Is indeed no addition to, 


but a branch of that guilt : was ſo before he Did 


this act wherein he follow'd it; wou'd therefore 


have continu'd ſo if he had not Done this act. So 
that By Doing this ſame act wherein he follows his 
conſc. he does not fin, i. e. immediately contract any 
new degree of Sin; is not one jot farther in a ſtate 
of damnation, immediately after this ſame act and 
by means of it, than he was before. This I take ro 
be the ſtrongeſt circumſtance in the world to di- 
ftinguiſh your caſe from the caſe pur by his Lp.: 


For, according to his Lp's, In the opinion of the 


nonjurors Mr. Nelſon fins and fins damnably, 5. e. 
immediately contracts a new degree of damnable ſin, 
BY Communicating (againſt his conſcience) with the 
Nonjurors : and, In the opinion of rhe nonjurors, 
Mr. Nelſen too, fins, and fins damnably, i. e. imme- 
diately contracts a new degree of damnable Sin, by 
NOT Communicating (if ar all, even againſt his 


conſcience) with the Nonjurors. Here you ſee there 


are 2 diſtin ways of Communicating, and theſe 
2 diſtinct ways of Communicating are 2 diſtinct 
D | ways 
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ways of Sinning: BOTH equally, and at the ame. 
time, INFOI N' D by the Non jurors; z and yet. 
BOTH equally and at the ſame time, c O N. 
DE MN D by the Nonjurors. Thzs is the Con- 
tradiction his Lp. Exclaims againſt; This the Con- 
tradiction the Committee have Patroniz d. To de- 


fend ir you have indeavour'd ; bur. have only in- 
deavour d it. 5 


I conclude with recommending to you this one 
obſervation : 


The reditude of a man's actions conſiſts, in their . 
being congruous, not To what is ,really and ar all. . 
times right in it elf but, To what his own conſei- N 
ence, at the time be acts, Dictates to him, as, at 
that time and in his. circumſtances, right in it felf. = 
The rectitude of theſe Dictates conſiſts in Their 
being congruous to what is really right in it ſelf: 


and what muſt always be deem: d really right in i it Fl. 
1 haye rold you Before. | 


You are ſenſible, there's a great deal of difference 
between theſe 2 Rectitudes. You. are ſenfble. a. 
man may he intirely in the right with reſpect to the 
Former, even when he' 8 intirely i in the wrong. with,» 
reſpect to the Larter; may therefore be in the a 
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the ſame reſpect, is what indeed Many men may 
undertake ro demonſtrate, bur None can demon- 
ſtrate. And therefore tis ridiculous in You or the 
Com. to offer at a Defence of the Nonjurors in a 
point wherein they themſelves muſt bluſh at the 
Defence. The caſe (I've told you) is this. Mr. 
N. is derermin'd to Communicate either with the 
Nonjuring Aſſembly, or with the Church. If in Reſi- 
tance ro his conſc., he Communicates with the 
Nonjuring Aſſembly, By Communicating with the 
Nonjuring aſſembly he Sins (they tel him) becauſe 
he Reſiſts his conſc. On the contrary, If in Obedience 
to his conſc., he Communicares with the Church, 
Sins (they tel him) becauſe he does Not Com- 
municate with the Nonjuring aſſembly. So the 
nonjurors make Mr. N. to be in the Right, and in the 
Wrong, make him PERFORM his Duty and 
TRANSGRES it, at the ſame time, and in the 
ſame reſpect : perform it, By obeying his conſcience 
In nor Communicating with the Nonjurors ; tranſ- 
gres it In that very act of obedience, By not com- 
municating with the Nonjurors. 


I, puer, atq; meo citus hec ſubſcribe libello. Hor. 
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